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Jewish pseudepigraphal texts tell of how, after Adam and Eve’s transgression, God’s 
“chariot throne [descends and] rests at the Tree of Life and all the flowers come into 
bloom.”1 Of this painting, Conisbee writes: 

The Rebuke of Adam and Eve perfectly illustrates Domenichino’s classical style at the 
peak of his career… The group of God and the angels is derived directly from 
Michelangelo’s Creation of Adam… and should be read as an homage by the 
seventeenth-century painter to his great predecessor… Following Italian tradition, 
Domenichino shows the Tree of Knowledge as a fig tree, rather than the apple tree 
which was more usual in northern European art. In a clear narrative sequence, God 
the Father, borne by cherubim and angels, descends to rebuke Adam, who blames 
Eve, who in turn points to the serpent as the cause of their fall from grace. Animals 
still roam freely in their earthly paradise, but the lion at the right is already 
metamorphosing from a friendly feline to an aggressive beast.2 

The change in God’s initial question from the KJV “Where art thou?” to the JST “Where 
goest thou?” emphasizes the fact that the Lord is not assessing Adam’s location but rather 
requesting him to reflect openly on his intentions—in view of the fact that his feet are 
now pointed toward the exit of the Garden.3 Dennis Rasmussen observes: “From man 
God does not need information. Man’s response must be man’s own self.”4 Umberto 
Cassuto5 further explains: 



The commentators who consider the question to be aimed at discovering where the 
man was hiding have overlooked the words “[and said unto] him”… The query… 
resembles the question the Lord God asks Cain,6 “Where is Abel your brother?” when 
Abel’s body is lying on the ground beneath the open sky, and no attempt is made to 
conceal it… We may compare the case to that of a man who comes to chide his little 
son who misbehaved himself and then hid himself behind the door in order to avoid 
looking at his father’s angry face; the father who is well aware of the child’s hiding-
place, calls out to him, “Where are you?” meaning: Why are you there? Is that where 
you should be? Come out and face me! [Adam’s] answer is in keeping with this 
interpretation; he does not reply, “I am in such-and-such a place,” but he explains 
why he is concealing himself.7 

God’s call, of course, is not issued as an angry threat, but rather as an invitation for Adam 
to account for his stewardship of the Garden.8 To accomplish His objective, God seeks to 
“draw rather than drive him out of hiding.”9 Elder David A. Bednar observed that God 
did not merely lecture Adam, but instead made every effort to help him learn and wisely 
exercise his agency.10 According to Chrysostom, God here “demonstrate[s] his own 
loving kindness, and… invites [Adam and Eve] to make admission of their faults.”11 

The reason Satan is not interrogated is because, in contrast to mankind, he “was not and 
never will be afforded any chance at repentance.”12 While he is the only one to be 
directly cursed,13 there is a similarity in the nature of the consequences suffered by each 
of the three parties: “In each case, the judgment is of a twofold nature: it affects what is 
of central concern in the life of each entity, and it regulates a basic relationship.”14 As for 
the serpent, it is henceforth restricted to a humiliating diet and form of locomotion, and 
will be crushed under the heel of the seed of the woman; the woman will suffer in 
childbearing and in the challenges of a marriage relationship undertaken in the conditions 
of a fallen world; and the man is consigned to hard labor and to strict obedience to the 
commandments of the Lord. 

In the case of the man and the woman, Cassuto argues that what may seem solely as 
punishments should be regarded instead as “measures taken for the good of the human 
species in its new situation.”15 Exposed in nakedness, God will clothe them;16 subject to 
temporal and spiritual death, God will bless them with posterity and the eventual 
possibility of eternal life;17 and bereft of the food of the Garden, God will provide Adam 
and Eve with the seeds of life-sustaining grains.18 

This article will outline some of the important themes in the curse of the serpent and the 
consequences of the Fall spelled out to Eve. In a later article, I will have more to say the 
words of God to Adam. 

The Curse of the Serpent 

The cursing of the serpent is described in Moses 4:20-21: 

And I, the Lord God, said unto the serpent: Because thou hast done this thou shalt be 
cursed above all cattle, and above every beast of the field; upon thy belly shalt thou 
go, and dust shalt thou eat all the days of thy life; 



And I will put enmity between thee and the woman, between thy seed and her seed; 
and he shall bruise thy head, and thou shalt bruise his heel. 

The Qur’an records a passionate exchange of words following Lucifer’s expulsion from 
heaven that could just as easily fit the scene described here. In the account, Satan 
unleashes a tirade of threats, followed by a summary dismissal by God: “‘Because… 
[Thou hast adjudged me to be erring],’ [the Devil] declared, ‘I will waylay Your servants 
as they walk on Your straight path, then spring upon them from the front and the rear, 
from their right and from their left….’ ‘Begone!’ [God] said.”19 Hugh Nibley20 
elaborates: 

[Satan,] nettled by this rebuke and the curse, …flares up in his pride and announces 
what his program for the economic and political order of the new world is going to 
be. He will take the resources of the earth, and with precious metals as a medium of 
exchange he will buy up military and naval might,21 or rather those who control it, 
and so will govern the earth—for he is the prince of this world. He does rule: he is 
king. Here at the outset is the clearest possible statement of a military-industrial 
complex ruling the earth with violence and ruin. But as we are told, this cannot lead 
to anything but war, because it has been programmed to do that. It was conceived in 
the mind of Satan in his determination “to destroy the world.”22 The whole purpose of 
the program is to produce blood and horror on this earth. 

 

Historically, Christians have called the prophecy concerning the “seed” of the woman in 
Moses 4:21 the protoevangelium, being the first explicit Biblical allusion to the good 



news of the Gospel.23 The depiction of the “Harrowing of Hell” from the Barberini 
Codex shows the Devil being literally trampled underfoot by the advancing Christ as he 
reaches out to save the dead who have long awaited the appearance of their Redeemer. 
The imagery is meant to teach that the Redeemer has crushed the head of the serpent by 
means of the heel that was bruised in the pains of the Atonement.24 

Just as Jesus Christ will put all enemies beneath his feet,25 so the Prophet Joseph Smith 
taught that each person who would be saved must also, with His help, gain the power 
needed to “triumph over all [their] enemies and put them under [their] feet,”26 possessing 
the “glory, authority, majesty, power and dominion which Jehovah possesses.”27 

Of relevance to the requirement that each Christian follow the same path taken by Jesus 
Christ is Theodore of Antioch’s account of the “drama of baptism,” enacted as part of the 
liturgy of the fourth-century church. Note the rich symbolism that links the banishment of 
Satan to the covenant of baptism. Anderson summarizes: 

When Satan hears of the pending enrollment of the catechumen,28 he shows the same 
hostility he had formerly shown towards the exaltation of Adam and the resurrection 
of Christ… [Theodore writes that Satan] “…tries and endeavors to bring us to the 
judgment hall as if we had no right to be outside his ownership. He pleads that from 
ancient times and from the creation of the head of our race we belong to him by 
right…” Having pledged to resist Satan, the candidates were urged to “stand with 
outstretched arms in the posture of one who prays, and look downwards and remain 
in that state in order to move the judge to mercy.”29 

As part of this process, candidates sometimes “stood [barefoot] on animal skins while 
they prayed, symbolizing the taking off of the garments of skin they had inherited from 
Adam”30 as well as figuratively enacting the putting off the serpent, the representative of 
death and sin, under one’s heel.31 Thus the serpent, his head crushed by the heel of the 
penitent relying on the mercies of Christ’s atonement, is by a single act renounced, 
defeated, and banished.32 



The Challenges and Blessings of Celestial Marriage 

 

Moses 4:22 records God’s words to Eve: 

I will greatly multiply thy sorrow and thy conception. In sorrow thou shalt bring forth 
children, and thy desire shall be to thy husband, and he shall rule over thee. 

In the poignant sculpture by Delaplanche pictured above, the vacant, tearless eyes and 
agonized posture of the solitary slumped figure bespeak the depth of Eve’s utter 
hopelessness immediately after her transgression. While scripture describes the results of 
transgression differently for Adam than for Eve, the ultimate effect of these consequences 
is essentially the same: a mortal life replete with the opposing experiences of good and 
evil, pleasure and pain.33 

Adam and Eve’s common lot is reflected in the carefully chosen Hebrew words used to 
represent their suffering. As Cassuto observes: 

Apparently we have here a play upon words with reference to es [= tree]: it was with 
respect to es that the man and woman sinned, and it was with esebb [= pain] and 
issabbon [= toil, suffering] that they were punished… The very fact that Scripture 
does not employ here the usual phrases found in connection with the suffering of 
childbirth… proves that it was some specific intention… that these words were 
selected.”34 



The same Hebrew term used to describe Adam and Eve’s sorrow recurs when Noah is 
“pained that the Lord had made man on the earth, and it grieved him at the heart.”35 

Without the Fall, Adam and Eve would have not borne children.36 Now Eve is told that as 
part of the repeated blessings of motherhood she must also undergo the recurrent pain 
incident to each childbirth. However, using the words of the apostle Paul, Sailhamer 
reminds us that these birth pangs: 

… are not merely a reminder of the… Fall; they are as well a sign of impending joy: 
“We know that the whole creation has been groaning as in the pains of childbirth 
right up to the present time. Not only so, but we ourselves, who have the firstfruits of 
the Spirit, groan inwardly as we wait eagerly for our adoption as sons, the redemption 
of our bodies. For in this hope we were saved.”37 

By this we understand that not only the crushing of the serpent’s head, but also the 
blessings of spiritual rebirth for all mankind will come through the “seed of the woman,” 
namely Jesus Christ. 

The phrase “thy desire shall be to thy husband, and he shall rule over thee”38 has been the 
subject of much misunderstanding. The problem begins when the references to the 
woman’s “desire” and the man’s “rule” are read prescriptively as a biblical marriage 
model to be followed, rather than descriptively as a tragic condition to be reversed. 
Though pride and selfishness will threaten the desired state of oneness between husband 
and wife, the commandment for them to “cleave” to one another is never abrogated. 

To better understand the concepts being expressed in this verse, it is important to 
recognize that the Hebrew term translated as “desire” does not denote physical attraction, 
but rather a wish to “overcome or defeat another.”39 This sense is captured in a Christian 
phrasing of Adam’s punishment: “your family will be forever contending against you.”40 
Hamilton sees here a desire of sin “to break the relationship of equality and turn it into a 
relationship of servitude and domination… Far from being a reign of co-equals over the 
remainder of God’s creation, the relationship now becomes a fierce dispute, with each 
party trying to rule the other. The two who once reigned as one attempt to rule each 
other.”41 Summarizing the unfortunate new state of affairs described in this verse, 
McKinlay observed that “the Fall of man and the continual source of degeneration in this 
world have resulted in the estrangement of parents from God, from each other, and from 
their children.” On the other hand, “the healing of this broken harmony is the essence of 
eternal life.”42 

Martin Luther aptly describes God’s design of marriage as a “school of love.”43 As 
couples and families learn to live together in intimacy, affection, and oneness, they 
experience the finest kind of preparation for eternal life that mortality can provide.44 
President Spencer W. Kimball emphasized that in celestial marriage the “man and the 
wife are equals” and that the designation of “authority” to man “does not mean that he is 
superior.”45 He explained that the role of the husband is to “preside” rather than to 
“rule”46 and stressed the need for women to be “contributing and full” partners in 
marriage.47 Elder Dallin H. Oaks further explained that there is a difference between 



presiding in Church organizations and in the home. As summarized by Elder Bruce C. 
Hafen:48 

[Elder Oaks] quoted the “equal partners” principle from the Family Proclamation and 
then said this concept does not apply to a ward organization. The Relief Society 
president and her ward bishop, for example, are not equal partners in administering 
the affairs of the ward; however, that same Relief Society president is an equal 
partner with her husband in administering the affairs of their home… 

Elder Oaks also compared Adam and Eve’s relationship to each other with their 
relationship to the Lord. He said that “the word ‘obey’ is used in describing our 
covenants with the Lord and [the word] ‘counsel’ is used in expressing [a married 
couple’s] relationship with one another”.… 

The point is a simple one: Marriage is a partnership of equals whose most essential 
roles both revolve around their families. 

Hugh Nibley49 points out: 

There is no patriarchy or matriarchy in the Garden; the two supervise each other. 
Adam is given no arbitrary power; Eve is to heed him only insofar as he obeys their 
Father—and who decides that? She must keep check on him as much as he does on 
her. It is, if you will, a system of checks and balances in which each party is as 
distinct and independent in its sphere as are the departments of government under the 
Constitution—and just as dependent on each other. 

In fact, Catherine Thomas observes, a primary objective of mortality seems to have been 
precisely “to foster the conditions in which the man and the woman may achieve 
interdependence,” thus affording us an opportunity to rise to “the challenge of not only 
perfecting ourselves individually but also perfecting ourselves in relationships.… 
Relationships were given to us to develop us in love.”50 

The notion of the “interdependence” of husband and wife is perhaps best expressed 
through the scriptural concept of “cleaving”: “Therefore shall a man leave his father and 
his mother, and shall cleave unto his wife; and they shall be one flesh.”51 The underlying 
meaning of the idea of two distinct entities becoming attached to one another while 
preserving their separate identities becomes clear, “if it is noted that the verb d-v-k 
[cleave, cling] is often used to describe human yearning for and devotion to God.”52 
Likewise “forsake” is often used in a biblical context to describe Israel’s departure from 
her covenant with the Lord.53 Noting that Adam and Eve “symbolically represent all men 
and women,” Jolene Edmunds Rockwood observes:54 

Male and female were created from one flesh; as separate individuals who are now 
companions to one another, they strive to again become as one in their relationship. 
Note that it is the man who leaves his parents and cleaves unto his wife.55 In view of 
the patriarchal society in which this passage was written, one would instead expect to 
hear the reverse: a woman leaves her parents and cleaves unto her husband. Three 
important insights are, then, encapsulated in this summary statement: the woman is an 



independent and equal creation, marriage does not make her the possession of the 
man, and achieving oneness should be the common goal of both. 

Like the blessing of childbirth, the experience of married love holds out a promise of 
happiness, yet its practice, in a fallen world, will be frequently mixed with sorrow “till 
God make men of some other mettle than earth.”56 Unfortunately, “[t]here has been no 
change in the constitution of man since he fell.”57 “Sad experience” has shown “that it is 
the nature and disposition of almost all men, as soon as they get a little authority, as they 
suppose, [to] immediately exercise unrighteous dominion,”58 a tendency which modern 
prophets have repeatedly condemned.59 Of the great blessings that await all generations 
of women who have thus suffered, Elder James E. Talmage has written: 

When the frailties and imperfections of mortality are left behind, in the glorified state 
of the blessed hereafter, husband and wife will administer in their respective stations, 
seeing and understanding alike, and cooperating to the full in the government of their 
family kingdom. Then shall woman be recompensed in rich measure for all the 
injustice that womanhood has endured in mortality. Then shall woman reign by 
Divine right, a queen in the resplendent realm of her glorified state, even as exalted 
man shall stand, priest and king unto the Most High God.60 

Conclusions 

Through partaking of the forbidden fruit, Adam and Eve have begun to know good and 
evil—in that respect becoming “as gods.”61 While the serpent had painted a picture of a 
jealous God, the Lord’s actions after the Fall bear out His intent to further bless the 
couple. Now that the couple has made their free choice of mortality as the way forward, 
God will enable them to gain further experience by sending them out of the Garden under 
conditions that He had expressly designed to meet that purpose.62 He will provide a 
Savior for them, and will make the Gospel with its covenants and ordinances available so 
that, through their faithfulness, they might be sanctified and return to His presence.63 The 
healing of the broken harmony between man and woman is an essential prerequisite for 
their eventual joint exaltation. 
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1 M. Barker, Temple Theology, p. 89. See G. A. Anderson et al., Synopsis, 44(22):3-4, p. 
62E. An Islamic source likewise reports that God’s voice of judgment came “from the 
tree” (G. Weil, Legends, p. 32). 

2 P. Conisbee, Art. 

3 J. M. Bradshaw, God's Image, pp. 259-260. 

4 D. Rasmussen, Question, p. 7. 
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6 Moses 5:34. 

7 Rashi draws additional parallels to the Lord’s dialogues with Hagar, Balaam, and 
Hezekiah (Rashi, Genesis Commentary, 1:34). See Genesis 16:8, Numbers 22:9, and 
Isaiah 39. Compare Ether 3:7: “Arise, why hast thou fallen?” 

8 E E. Kastler, Commentaire. Cassuto points out examples from elsewhere in the Bible 
where the verb “call” “is used in the sense of to summon a person to give an account of 
his actions” (U. Cassuto, Adam to Noah, p. 155 and, e.g., Genesis 12:18, 20:9, 26:9-10; 
Deuteronomy 25:8). 
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